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L PREFACE;
é In presenting this work to the public, the publisher

! begs to announce that the author has in a brief compass
| tried to explain the main features of the Vaishnava
! Philosophy as taught in the School of Chaitanya Maha-
prabhu.  Although it may appear at the outset to be very
abstruse, the reader will attain a clear appreciation if he
| takes a little pain to study the subject carefully. The
i author has expressed his wishes to illucidate any portion
% which may appear to be inexplicit, and the publisher will
I
|
{

always be glad to forward the author any reference directed
to his address as below. :

Pandit SITIKANTHA VACHASPATI whose commentaries
li have been published is a renowned Sanskrit scholar of
Nadia, ©

| £ 18T, MANIKTALA STREET, g
Sl CALCUTTA, INDIA. } K. P. DUTT.

20th August 18Q0.
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A FEW WORDS IN ENGLISH. -

The object of this  little book is to bring the
holy life of Chaitanya Mahaprabhu and his
. precepts to the notice of the educated and the

- religious people. Most of the books treating on

these subjects have hitherto been printed in
Bengali character. Hence the life and precepts
of Chaitanya have scarcely passed beyond the
boundaries of Bengal. 'This book has therefore
been printed in Sanskrit types for circulation
all over India. Our educated brethren of Eu-

rope and America have taken, of late, to the
L/J*t.udy of the Sanskrit language, and it is our

belief that this brockure will go to their handsin
a very short time. This book contains 104 slokas
with copious commentaries. It makes a succint -
mention of all the anecdotes of the life of
Mahaprabhu as related in the famous book, the
Chaitanya Charitamrita by Krishnadal:l Kaviraj.
The slokas from 75 to 86 inclusive will give an
; a Refz sitotd 7T
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"9 CHAITANYA MAHAPRABHU.
S R S C e
outline of the precepts of that great personage.
With a view to help our English-knowing readers -
in going through the book, we have here
summarized in English the contents of the work.
Chaitanya Mahaprabhu was born in Maya-
pur in the town of Nadia, just after sunseton
the evening of the 23rd Falgoon 1407 Sakabda
answering to the 18th February 1485 of the\
Christian Eya. The moon was eclipsed at the'.
time of his birth and the people of Nadia were’
then engaged, as usual on such occasions, in
bathing in the Bhagirathi with loud cheers of
Horibol. His father Jagannath Misra was a
psor Brahmin of the Vaidic order and his mother
Sachi Devi was a model good woman, both de-
scended from Brahmin stocks originally, resid-
ing in "Sylhet. Mahaprabhu was a beautiful

child and the ladies of the town came to see him _ P
with presents.  His mother’s father Pandrt \\1’

Nilambar Chakravarti, a renSwned astrologer,
foretold that the child would be a great per-
sonage in time; and he, therefore, gave him the
name Vishwambhar. The ladies of the neigh-
bourhood styled him Gour Hari on account of
his golden complexion and his mother called

=

-
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him Nimai on account of the Nim tree mear
~_ Which he was born. Beautiful as the lad m, :
every one heartily loved to see him eyery day.
Fl . As he grew up he became a whimsical and
frolicsome lad.  After his fifth year, he was ad;-:
mitted into a pathshala where he picked u];.
Bengali in a very short time. 5 .
Most of his contemporary biographers have
entioned certain anecdotes regarding Chaita~
= nya which are simple records of his early miracles.
It is said that when he was an infant in his

mother’s arms, he wept continually and when the
neighbouring ladies and his mother cried Haribol,
he used to stop! Thus there was a continuation
of the utterance of Haribol in the house, fore-
shewing the future mission of the hero. It has
also been stated that when his mother ance gave
hit sweetmeats to eat, he ate clay instead of the
food. His mother asking for the reason, he
stated that as every sweetmeat was nothing but
clay transformed, he could eat clay as well. His
mother, who was also the consort of & pandit, ex-
plained that every article in a special state was
adapted to a special use. Earth, while in the

state of a jug, could be used as a water pof, but

B
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in the state of a bricksuch ause was not possible.
Clay, therefore, in the form of sweetmeats was
usable as food and not clay in its other states.
The lad was convinced and’ admitted his stupid-
ity in eating clay and agreed to avoid the mis-
take in future.  Another miraculous act has
been related. It is said that a Brahmin on pil-
grimage became a guest in his' house, cooked

his food and read his grace with meditation of A

Krishna. In the meantime thelad came and ate up
the cooked rice. The Brahmin astonished at the
lad’s act cooked again at the request of Jagan-
nath Misra. = The lad again ate up the cooked
rice while the Brahmin was offering the rice to
Krishna with meditation. The Brahmin was
persuaded to cook for the third time, . This
time all- the inmates of the house had
fallen asleep and the lad shewed himself as

-~

Rt

Aunholy by his mother.

-

Kirishna to the traveller and blessed him. The ~ ¢ B

Brahmin was then lost in ecstacy at the appear-

- ance of the object of his worship ! It has also

been stated that two thieves stole away the lad
from his father’s door with a view to purloin his
Jjewels and gave him sweetmeats on the way.
The lad exercised his ilussory energy and de-

1
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ceived the thieves back towards his own house.
The thieves for fear of detection, left the boy there

_and fled. Another miraculous act has been de-
scribed of the lad’s demanding and getting from
Hiranya and J; agadisha all the offerings they
had collected for worshipping Krishna on the day

of Ekadashi. When only four years of age he sat

on rejected cooking pots which were considered g

He explained to his
mother that there was no question of holiness
and unholiness as regards earthen pots thrown
away after the cooking was over. These anecdotes
relate to the tender age up to the fifth year.

In his eighth year, he was admitted into
the 70/ of Gangadas Pandit in Ganganagar close
by the village of Mayapur. In two years he
became well read in Sanskrit grammar and
rhetoric.  His readings after that were of the

.nature of self-study in his own house where he
had found al important books belonging to his
father who was a pandit himself. It appears
that he read the Smritz in his own study and ~
the Naya also in competition with his friends who
were then studing under the celebrated Pandit

1 1 s \‘?"ﬁ'
Raghunath Shiromani. W

-




¢ ~ CHAITANYA MAHAPRABHU.

Now after the tenth year of his age, Chaita-
nya became a passable scholar in grammar,
rhetoric, the Smriti and the Naya. It was
after this that his elder brother Vishwarup left
his house and accepted the asram (status) of a
sanyashi ( ascetic ). Chaitanya though a very
young boy consoled his parents saying that he
would serve them with a view to please God. Just

after that, his father left this world. His mother .
was exceedingly sorry and Mahaprabhu with his A,

usuahy contented appearance consoled his
widowed mother.

Tt was at the age of 14 or 15 that Maha-
prabhu was married to Lakshmi Devi, the
datghter of Ballabha Acharjya, also of Nadia.
He was at this age considered as one of the best
scholars of Nadia, the renowned seat of Naya
philosophy and Sanskrit learning. Not to

speak of the smarta pandits, the mnatyarks, 2

were all afraid of confronting him in literary
discussions. Being a married man, he went to
~ Eastern Bengal on the side of the Padma for
acquirement of wealth. There he displayed his
learning and obtained a good sum of money. It
was at this time that he preached Vaishnavism

B
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at intervals. After teaching him the principles
of Vaishnavism he ordered Tapan Misra to go to

#._and live in Benares. During his residence in East

szngal, his wife Lakshmi Devi left this world
from the effects of snake bite. On returning home,
he found his mother in a mourning state, He
consoled her with a lecture on the uncertainty of
human affairs. It was at his mother’s request
, that he married Vishnu Priya, the daughter of
aj pandit Sanatan Misra. His comrades joined
him on his return from pravas or sojourn.” He
was now so renowned that he was considered to
be the best pandit in Nadia. Keshab Misra of
Cashmere, who had called himself the Great Dig-
vijayl, came to Nadia with a view to discuss with
the pandits of that place. Afraid of the so eall-
ed conquering pandit, the ¢o/ professorsof Nadia
left their town on pretence of invitation:. Keshab
ntet Mahaprabhu at the Barokonaghat in Maya-
pur and aftes a very short discussion with him he
got defeated by'the boy and mortification obliged

him todecamp. Nimai Pandit wasnow the most =

important pandit of the times. :
It was at the age of 16 or 17 that he traveue
ed to Gya with a host of his students and there
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took his spiritual initiation from Iswar Puri a
Viashnava sanyasi and a disciple of the re-
nowned Madhavendra Puri. Upon his return
to Nadia, Nimai Pandit turned out a reli-
gious preacher and his religious nature became
so strongly represented that Adwaita Prabhu,
Sribasa and others, who had before the birth of
Chaitanya already accepted the Vaishnava faith,
were astonished at the change of the young man. |
He was then no more a contending naiyaika,
a wrangling smarta and a criticising rhetorician.
He swooned at the name of Krishna and behaved
as an inspired man under the influence of his
religious sentiment. Tt hasbeen described by
Murari Gupta, an eye witness, that he shewed his
heavenly powers in the house of Sribas Pandit
in the presence of hundreds of his followers who
were mostly well read scholars. It was at this
time that he opened a nocturnal school of kirtam,
in the compound of Sribas Pandit with his
sincere followers. There he preached — there he
anced and there he expressed all
gorts of religious feelings, Nityananda Prabhu
who was then 3 preacher of Vaishnavism and
who had then completed his travels all over India,

sang— there he d

.

A
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joined him by that time. In fact a host of pan-(

&dit preachers of Vaisnavism, all sincere at. heaxt,

came and joined him from different parts: of
Bengal. Nadia now became the regular seat of
a host of Vaishnava acharjyas whose mission it:
was to spiritualize mankind with the highest in-
fluence of the Vaishnava creed. TR
The first mandate that he issued to: Prabhw
Nityananda and Haridas was this“Go friends, go

" through the streets of the town, meet every .man

<

‘P/VJ

P»

4

at his door and ask him tosing the name of Hari
with a holy life,and you then come and report to
me every evening the result of your preaching.”
Thus ordered, the two preachers went on and met
Jagai and Madhai the two most abominable ct.m-
racters. They insulted the preachers on hearing
Maha:prabhu’s mandate, but were soon ,c01.1verted
by the influence of bhaks inculcated b)t their Lord.
*The people of Nadia were now sur[.)msed.. Tl{ey
said, «“Nimai Pandit is not only & gigantic genius
but he is certainly a missionary from God Almi-
ghty.” From this time to his 23rd year Mahapra-

bhu preached his principles not onlyin Nadia but

inall important towns and villages aroudl}isqm:.
"~ In the housesof his followers he shewed miracles, :

-
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taught the esoteric principles of &4qk and
sang his sankirtan with other bhaktas. His foll-
owers of the town of Nadia commenced to sing ~
the holy name of Hari in the streets and Bazars.
This created a sensation and roused different feel-
ingsin different quarters. The bhaktas were highly
pleased. The smarta Brahmins became Jealous
of Nimai Pandit’s success and complained to
Chand Kazi against the character of Chaitanya \.

as un-Hindu. The kazi came to Sribas Pandit’'s N

house and broke a mridanga(khol) there and de-
clared that unless Nimai Pandit would cease to
make noise about his queer religion heshould be
obliged to enforce Mahamadanism on him and
his followers. This was brought to Mahaprabhu’s
notice.  He ordered the town people to appear
in the evening, each with a torch in his hand.
This they did and Nimai marched out with

his sankirtan divided in 14 groups and on his® ™

arrival in kazi’s house, he held aslong conversa-
_ tion with the kazi and in the end communicated
into his heart his Vaishnav influence by touch-
ing his body.  The kazi then wept and admit-
ted that he had felt a keen spiritual influence
which had cleared up his doubts ang produced

-
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HIS LIFE AND PRECEPTS, ~ 1i
in him a religious sentiment which gave him
& the highest ecstacy. The hass then joined
“the . sankirtan party.  The world was as-
tonished at the spiritual power of the Great Lord
and hundreds and hundreds of heretics converted
Jjoined the banner of Vishwambhar after this
affair, .

It was after this that some of the jealous
A and low minded Brahmins of Kulia picked
"g\ up a quarrel with Mahaprabhu and collect=
ed a ‘party to oppose him.  Nimai Pan-
dit was naturally a soft hearted person,
though strong in his principles. He declar-
ed that party feeling and sectarianism were the
two great enemies of progress and as long as
he should continue to be an inhabitant of Nadia
belon.ging to a certain family, his missjon would
npt meet with complete success. He then res
solved to be a citizen of the world by cutting of
his connexione with a particular family, caste
aud creed and with this resolution he embraced =
the position of a sanyasi at Cutwa 'nnder.the
guidance of Keshab Bharati of that town., on ﬂl‘ v
24th year of his age. His mother and wife wept
: bitterly for his separation but our hero-tm ‘
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soft in heart was a strong person in principle.
He left his little world in his house for the
unlimited spiritual world of Krishna with man
in general. g
After his sanyas, he was induced to visit th

house of Advaitaprahbu in Santipur. Advaita
managed to invite all his friends and admirers
from Nadia and brought Sachidevi tosee her
son.
when she saw. her son in the attire of a samyust.
As a sanyasi Krihsna Chaitanya put up nothing
but a kaupin and a bakirbas ( outer covering).
His head was without hairs and his hands bore
a danda (stick ) and a kamandalu ( hermit’s
water pot ). The holy son fell at the feet of his
beloved mother and said, “Mother ! this body is
yours and I must obey your orders. Permit
me to go to Vrindaban for my spritual attaip-
ments.” The mother in consultation with
Adpvaita and others asked hersor to resideinPuri

_ (town) of Jagannath so that she might obtain his

information now and then. Mahaprabhu agreed
to that proposition and in a few days left Santi-
pur for Orrissa. His biographers have described
the journey of Krishna Chaitanya ( that was the

.

&~—',

i

Both pleasure and pain invaded her heart \,

v
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name he got after his sanyas ) from Santipur
A to Puri in great details. He travelled along
the side of the Bhagirathi as far as Chhatra-
bhoga situated now in Thana Mathurapur:
Diamond Harbour, 24 Perghs. There he took:
a boat and went as far as Prayag ghat in the
Midnapur District. Thence he walked through”
Balasore and Cuttack to Puri, seeing the tem-
ﬁple of Bhubaneshwar on his way. Upon his
¢ arrival at Puri, he saw Jagannath in the
temple and put up with Sarvabhouma at
the request of the latter. Sarvabhouma was
a gigantic pandit of the day. = His readings
knew no bounds. He was the best Nasya-
tk of the times and was known as the most
erudite scholar in the Vedant Philosophy of the
school of Sankaracharya. He was born in
Nadia ( Vidyanagar ) and taught innumerable
*pupils in the Naya Philosophy in his #f
there. He had left for Puri sometimes before:
the birth of Nimai Pandit. His brother-in-law .
Gopinath Misra introduced our new sanyast to
Sarvabhouma, who was astonished at his
personal beauty and feared that it would be
difficult for the young man to maintain sanyas-

HIS LIFE AND PRECEPTS, :
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B
the Pantheistic commentary of Sankar. The
keen understanding of Sarvabhouma saw the
truth, beauty and harmony of arguments in
the explanations given by Chaitanya and obli-

sc  dharma during the long run of his life. Gopi-
E  nath, who had known Mahaprabhu from Nadia, &
u  had a great reverence for him and gave out that
it the sanyasi was not a common human being.

On this point Gopinath and Sarvabhouma had ‘?' ged him to utter that it was the first time
b a hot discussion. Sarvabhouma then requested that he found one, who could explain the
n  Mahaprabhu to hear his recitation of the Vedant Brakma sutras in such a simple manner. He
f  sutras to which the latter tacitly submitted. admitted also that the commentaries of Sankar
s  Chaitanya heard with silence what the great -\ [ mever gave such natural explanations (of the - |
v Sarvabhouma uttered with gravity, for seven £ Vedant sutras as he had obtained from Maha- ]
4 days, at the end of which the latter said prabhu. He then submitted himself as an
1 “ Kirishna Chaitanya! I think you do not un- = advocate and follower. Ina few days .Sarva- 1
] derstand the Vedant as you domnot say any- bhouma turned out as one of the bestValshn.avs 1
thing after hearing my recitations and ex- I of the times. Report ran out,—whole of Ornssa- ;
planations.” The reply of Chaitanya was that ’ sang the praise of Krishna Chait.anya, and hun-
he understood the sutras very well, but he ! dreds and hundreds came to~ him and became
could not make out what .Sankarac}{arya E his “followers. In the meantnm-e M.ahaprabhu J‘
meant by his commentaries.  Astonished st h thought of visiting Southern Ir}dla, and h.e start-
this, Sarvabhouma said “ How is it that you " L * "+ edwith oneKrishnadas Brahu.nn forats Joul‘.nezé
understand the meanings of the. Suthds'cand Jr His bidggaphers have given u‘sadeta..l‘l,l

~do not understand the commentaries which
explain the sutras? All well! If you under-
stand ‘the sutras, please let me have your inter-
pretations?” Mahaprabhu thereon explained
all the sutras in his own way without touching

the journey. He first went to Kurmakshetra
where he did a miracle by curing a leper named
Vasudev. He met Ramananda Bai, the govern-
- or of Vidyanagar on the banks of the Godavm i
~  and had a philosophical conversation ¥i ﬁ: ;
: Qe orom T
AAT v
Bwinige, oW
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on the.sub_ject of Prembhakti. He worked ano-
ther miracle by touching (making them imme-
diately disappear) the seven ZuZ trees, through
which Ramchandra, the son of Dasarath had
shot his arrow and killed the great Bali Raj !
He preached Vaishnavism and nam-sankirtan
throughout his journey. At Rangakshetra he
staid for four monthsin the house of one Venkat

Bhatta in order to spend the rainy season. There

he converted the whole family of Venkat from
Ramanuji Vaisnavism into Krishna b4akti, along
with the son of Venkat, a boy of ten years,
named Gopal, who afterwards came to Vrinda-
van and became one of the six Gosvamis or
Prophets serving under their leader Srikrishna
Chaitanya. Trained up in Sanskrit by his
uncle Probodhananda Sarasvati, Gopal wrote
several books on Vaishnavism. :

Chaitanya visited numerous places in south-
ern India as far as Cape Comorin ,and returned
to Puri in two years by Panderpur on the
Bhima. In this latter place he spiritualized one
Tuakaram who became from that time a religious
This fact has been admitted
in his abhangas which have been collected in a

preacher himself.

~

-
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volume by Mr. Satyendranath Tagore of the
% Bombay Civil Service. During his journey he
had discussions with the Budhists, the Jains and
the mayavadis in several places and converted
his opponents to Vaishnavism. g
Upon his return to Puri, Raja Prataprudra
Dev and several pandit Brahmins Jomedthg
banners of Chaitanya Mahaprabhu. Hewas now
# twenty-seven years of age. In his 28th year he
went to Bengal as far as Gour in Maldah. There
he picked up two great personages named B.up
and Sanatan. Though descended from the line of
the Karnatic Brahmins, these two brothers turned
out demi-musalmans by their continual contact
with Hossain Shah, the then Emperor of Gour.
Theye names had been changed by the Emperor in-
to Dabirkhash and Saker Mallik and their master
loved them heartily as they were both learged
* in Pexsian, Arabic and Sanskrit and were loyal
servants of thestate. The two gentlemen had L
no way to come back as regular»Hjmd}l_s_‘ odhad_
written to Mahaprabhu, while he was at I’urt, 3
for spiritual help. Mahaprabhu had wxi
in reply that he would come to tl}'anq. :
cate them out of their spiritual diffi
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18 CHAITANYA MAHAPRABHU.

that he had come to Gour, both the brothers
appeared before him with their long standing
Mahaprabhu ordered them to go to

prayer.
Vrindavan and meet him there.

Chaitanya returnd to Puri through Santipux
where he again met his dear mother. After a
short stay at Puri he left for Vrindavan. This
time he was accompanied by one Balabhadra
Bhattacharya.
down-to Prayag (Allahabad ) converting a large
number of Mahomedans into Vaishnavism by
arguments from the Koran. The descendants of
those converts are still known as Pathan Vaish-
Rup Gosvami met him at Allahabad.
Chaitanya trained him up in spirituality in ten
days and directed him to go to Vrindavan on
two missions. His first mission was to write theo-
logical works explaining scientifically pure bhaksi
and prem. The second mission was to revive
the places where Krishnachandra*had in the end

navs.

_of Dwapar yug exhibited His spiritual #a for

the benefit of the religious world. Rup Gosvami
left Allahabad for Vrindavan and Maha-
prabhu came down to’ Benares. There he put
up in the house of Chandrasekhar and accepted

.

He visited Vrindavan and came

-
~
e
Na
-
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* _ were headed by their most learned :
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his daily bAtksha (meal) in the house of Tapan
Here it was that Sanatan Gogvam;
_]omed him and took instructions for two months
in spiritual matters. The biographers, specially
Krishnadas Kaviraj, have given us details of
Chaitanya’s teachings to Rup and Sanatan.
Krishnadas was not a contemporary writer,
but then he gathered his informations from the,
f7>Gosvamis themselves, the direct disciples of
Mahaprabhu. Jiv Gosvami, who was nephew
of Sanatan and Rup and who has left us his in--  §
valuable work the Sath-sandarbha, has philoso-
phized on the precepts of his great leader. We
have gathered and summarized the preeepts
of Chaitanya from the books of those great
writeys.

While at Benares, Chaitanya had an in-
terview with the learned sanyasis of that town
in the house of a Marhatta Bramhin who had
invited all the’sangyasis for an en’certammen‘b.
At this interview, Chaitanya shewed gmmwle
which attracted all the sanyasis to him. Th
ensued reciprocal conversations. The sa »

Prakashananda Sarasvati. Aﬁer a short
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troversy they submitted to Mahaprabhu and - © his forty-eigth year at the time of suzl&trtw:;
admitted that they had been misled by the # : ‘\the temple of Zota Gopinath. During tbgse}@

years, his life was f)ne of settled love and p‘m@
He was surrounded by numerous followers, all of 3
whom: were of the highest order of the Vaishna-
vas, and distinguished from the common moplqu
their purest character and learning,ﬁmi% o
principles and spiritual love in Radhakrishna.
Svarupdamodar, who had been known by the
name of Purushottamacharya while Mahaprabhu

was in Nadia, joined him from Benares and ac-

- cepted his serviceas hissecretary. No production

commentaries of Sankaracharya. It wasim-
possible even for learned scholars to oppose  « gy -
Chaitanya for a long time, as there was some
spellin him which touched their hearts and made
them weep for their spiritual improvement.
The sanyasts of Benares soon fell at the feet of .
Chaitanya and asked for his grace (kripa A
Chaitanya then preached pure biakté and in-
stilled into their hearts a spiritual love for
Krishna which obliged them to give up sec-

E‘@O!ﬂ?‘mﬁmynglu1ﬂ

?lj tarian feelings. The whole of Benares, on this 1(;; }?ny Igzet l(::ﬂphllé)sop R la-id bl

pl woriderful conversion of the sanyasis, turned out Z b rz; lu R ?SSR varup had passed }ﬁ@pﬁ

3 Vaishnavas and they made a monster sankirtan b useigu h ai Bamananda was hls seeond !

3 with their new Lord. After sending Sanatan mat};.{ wi an'd Sva:rup b whlle.]ﬁal?a-‘ ‘

) to Vrindavan, Mahaprabhu went to Puri \ o ue).(pressedhls ey e ce-rt_‘.a mpomt )
\ of ,worship. Paramananda Puri was his minister

acain by the jungles with his comrade Bala- |
th g LS 3 o *\-7‘\ in matters of religion. There are hundreds of

bhadra. Balabhadra has reported- that Maha- all e 4
prabhu shewed a good many miracles on his anecdotes described by his biographers W

~ d() . .
ex; - Way to Puri such as making tigers and ele- @ m})lt thlmk “};1 el g;:etol.:epr ol
| sta phants dance, on hearing the name of Krishna. prab z iep‘t ~ h(;rt{.ir se:f:flu S
pre From this time, that is from his 31st year, o farand a'_rl;:tt 1 E;:en b and Bullp
all Mahaprabhu continually lived in Puri in the % Lo T
: <+ watched him throughout. He ,

house of Kasi Misra until his disappearance in
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municated with his missionaries at Vrindavan,

and conversed with those religious men who

newly came to visit him. He sang and danced, -

took no care of himself and ofttimes lost himself
in religious beatitude. All who came to him,
believed him as the all-beautiful God appearing
in the nether world for the benifit of mankind.
He loved his mother all along and sent her

maha prasad now and then with those who went‘:x

to Nadia. He was most amiable in nature.
Humility was personified in him. His sweet
appearance gave cheers to all, who came in
contact with him. He appointed Prabhu
Nityananda as the missionary in charge of
Bengal. He despatched six disciples (Gosains) to
Vrindaban to preach love in the up-country. He
punished_all of his disciples who deviated from
a holy life.  This he markedly did in the case
of junior Haridas. ~He never lacked in giving
proper instructions in life to thq%e. who solicited
them. This will be seen in -his teachings to
His treatment to
Haridas (senior) will show how he loved spiritual

Raghunath Das Gosvami.

men and how he defied caste distinction in case
of spiritual brotherhood.

»
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We now proceed to explain his precepts to
# _those who are not acquainted with them.
This little book and the commentaries contain

. such of his holy principles as are prominent..
Chaitanya teaches us in the first place that
the rational attributes of men are not capable

of approaching the Divine sphere of spirit.

Jukti as he styles reason, is quite incompetent
in such a matter. Ruchias he styles the re-
ligious sentiment in man, even in a very small
quantity, has the power to comprehend it. Tt
is inspiration which can alone give light to
spiritual matters. Inspirations coming down
from Heaven through purified and blessed souls
have exhibited themselves in the form of the Ve-
das. The Vedas, together with their explanatory
notes, the Puranas, are therefore the only evi-
dence in matters of spirit and are eternal in
hature. Vedic truths should, therefore, be accep-
ted as the onl.y $ruth in higher matter.

be accepted as
teach us according to Chaitanya, nine _pﬁmiple

A doctrines, that is— - :
(1) Hari (the Almighty)is

one without am

while sincerely helping the inspired truth, may
auxiliary evidence. The Vedas
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(2) He is always vested with infinite power. Bhagavan. Then again there 'sfe three'distiahe
(3) He is ocean of Rasa. A #_ Philosophical ideas of the Deityi. e (i) the idea
(4) The soul is His Vibhinnangsha or separated - of the negative Brama of the Partheistic
part. i NI school, (ii) the idea of an universal soul, Parg-
(5) Certain souls are engrossed by Prakrits or matma of the yoga sehool and (ifi) the' idea of &
His illusory energy. personal Deity with all His majesty, mlght,
(6) Certain souls are released from the grasp glory, beauty, wisdom and supremacy combined
of Prakriti. in the person. The ideas of Bramka and Para-
(7) All spiritual and material phenomena are/j\\ _matma are therefore included in the idea of ;
Bhedabhed- prakasha of Hari the Almighty. hagavan.  Spiritually, therefore, Bhagavanis =
(8) Bhakti is the only means of attaining the Hari the Supreme Being. Human ideas are
final object of spiritual existence. - either mental or spiritual. The mental ideais i
(9) Prem in Krishna is alone the final object defective as it has relation to the created prin- = |
of spiritual existence. ciple of matter. The spiritual idea'is certainly =
We must explain these points one by one:— the nearest approach to the Supreme Being. %
1° Hari the Supreme Being is one without Then again the spiritual idea of Bhagavan is
a second., In Aryan theology the -creative of two sorts. In one sort, the personof the Deity
principle of the Deity is personified in Brakma and 4 isoverpowered by His own majesty, and in the
the destructive principle in Shiva. Indra is® "L\f *other, the personal beauty overpowers all His -4
the head of some lower elements of a.dminstration. majesty. Thedirst ideais repi‘esentedin’thég'i“{a‘:! %
_ Hence they are not the Almighty Himself but Narayan of Vaikuntha, who'is the Lord of Lords -
are differnt representations of different attributes. and God of Gods. The second is represented
They have obtained their powers from an in the All-beautiful Krishna with Badhﬂﬁ; it
original Fountainhead. Hence they are sub- M ~*  the representative of His Hiadini or sup:dtﬁf,
ordinate heings in the service of Hari or L 4 ecstatio  energy.

T

Krishna appears ﬁdm v

L



*s6  CHAITANYA MAHAPRABAHU.

amongst men and is again generally accepted as
God above Gods. Krishna attracts, loves, and 4
produces ecstacy in all souls. His person and -
personal attachments are all purely spiritual
and have no relation to the material world.
The material senses of man can not approach
Him. It is the spirit in man which can see
Him direct and commune with Him. The soul
fettered in matter, has from its own degradation
lost its right to see Krishna and his spiritual
lile in the spiritual world, but Krishna out of
His own Supreme Power and prerogative may
appear with all His Vrindavan lila  before
The rational man can

\b"

the eyes of all men.
hardly conceive and believe Krishna and His
lila.
cees Him, and loves Him with all his heart.
In our small compass, we can heardly treat this
subject fully and exhaustively. We, therefore,® B

Jeave this point to our readers with°the<e words.

As his spiritual essence improves, he
.

“Give up theshackles of matter slowly. Cultivate
your spirit inwards.- Give up prejudices which
: you have acquired from the  so-called rational

Be
humble in yourself and learn to. respect those

e . al

thinkers who deny the existence of spirit.

é\these with your heart, mind and strength

wxg the subjective from the objective, nor He
- »’4
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who work towards spiritual attainments. - Do

in the company of spiritual people alone, and
you will see Krishna in no time. Krishna is
not an imaginary Being, nor you have a right to
think that He is a material phenomenon fancied
to be the Supreme Being by the fools. Krishna
is not, understood by the process of dlstmglush-

oy B O R B

-

i5 to be accepted as an imposition on the people
set up by designing men. Krishna is eternal,
spiritually true, reflected on the human soul
when relieved of all pressure of gross matter b
and is the subject of love which proceeds from: ‘
the soul. Accept Him as such and you: will
see Him in your souls eye. Words fail to 1
describe that transcendental Being. The highest,
bgst and most spiritual ideal of the Divinity is 3
«in Krishna. To bring arguments against Himis 3
simEly to deceiye one’s self and deprive i 3
of the blessings that God has kept in steﬁ!é‘* B
Hence all descriptions of His name,
person, attributes and Zila shonldihﬁ aocept'ed?
spiritually, giving up the material 29
which words must necessaxily COBVEY:

SR

man.
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2° Hari is always vested with infinite powers.
By infinite powers must be meant powers which
know no bounds either in space or in time; as
His powers alone created space and time. His
powers are identified with His person. 1In
material objects, there is a difference between
the person and its powers, between the thing and
its attributes, its name, its form and action;

but it is a spiritual truth that in spirit the/'\

thing is identical with its name, form, attributes
and action. This truth can not be subjected to
dry reason which deals with gross matter alone.
Kiishna is Supreme Will in Himself and He exer-
cises His supreme power at His pleasure, which
submits to no law, because all law has proceeded
from His Will and Power. Power is known from
its exercise. In this world we have experience of
only three of the attributes of His power. We

see the material phenomena and we understands - o=

that His power has the attrifute to create
matter. This attribute is styled in the Vedus

* a8 Maya-shakti. We see man and we understand

that the Supreme power has the attribute to
produce limited and imperfect souls,  The
sastras call that attribute as Jiva-shakti. We

T

I

- <

-
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conceive of One who is spiritual and supreme
in his realm of eternal spirits. We understand
‘that His power has an  attribute to exhibit per-
fectly spiritual existences. The Vedas call that
attribute by the name of Atma-skakti or Chit-
shakti. All these attributes together form
one supreme power which the Vedas call as
Para-shaktr. In fact power (shaktd)is not dis-

tinguishable from the person of that Being.
*7Still the powers are separately exhibited in their

separate actions. This is styled Ackintya-bheda-
bhed prokash or inconceivable simultaneous exis-
tence of distinction and non-distinction. Hari
being Will above law, exercises His infinite
pow;rs, while He Himself remains unaffected.
This is not understood, but felt in the soul as
an intuitive truth. 3

B ]3". He is the ocean of rasa. Rasa l.la,s been
Wlefined to be that ecstatic principle which com-
nds sthayi bhab, bibhab, anubhab, satik
sanchari. Ribhab is divided into Alanm :
Alambana is subdivided in-
Asraya is that person

prel
and
and Uddipana.
to Vishaya and Asraya.

o inciple of sthayi-bhab.
& who has in himself the principle w%i :

and vishaya is that person to whom the
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or the spiritual world which is all the same
as Vrindavan. ‘Maya-shakti’ is a perverted
reflection of the ‘chit-shakti’. Hence the
particularities in the ‘Mayik’ (material) world
have semblance with the particularities in the
‘chit-jagat’ or (spiritual universe), but are not |
substantially the same.  The ‘chit-jagat’ is
the model of the ‘Mayik-jagat’ but they are
not identical. We must guard ourselves §
against the idea, that man has imagined ‘chit-
jagat’ from an experience of the ‘Mayik-jagat’.
This idea is pantheistic and it may also be
styled atheistic. Reason, not spiritualized,
has a tendency to create such a doubt, but one
who has a wish to enjoy spiritual love must
give it up as misleading. The eternal Rasa
of Krishna exists spiritually in ‘chit—jégat’.
To us who are in the nether world there js
a screen which intervenes between our eyes*
and the great spiritual scene Qf.Kris/wm'la‘/u.
When by the grace of Krishna that screen is
" drawn up, we have the privilege to see it, and
A again when it pleases the Almighty to drop
the screen the great Vrindavan lila disappears. s
Taste the subject and your conviction will be . -

.

-

-~

6. of inspirations,

R
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the same as mine.  Brethren! do no; give

up such an important subject without due
and liberal examination.

. 4° The soul is His Vibinangsha or separated
part. By soul is meant all sorts of souls
whether animal, human or celestial. It must
be understood that Mahaprabhu believed in
the very liberal theory of transmigration of
the soul. Certain readers may reject the

¥ idea on the ground that certain forms of

faith do not support that theory. It is not
liberal to reject a theory because it is in anta-
gonism with the dogmas of certain sectarian
creeds. Indeed it is a matter which reason can
not dare to meddle with, Candidly examining,
we do not see any strong reason to disbelieve
the theory of transmigration.
hand, our unprejudiced mind is inclined to stand
forit.  The belief that the human soul has
only‘:)ne trial ip life is evidently illiberal, un-
just and contrary to the belief that God is all
good.
the theory and the Vedas, the receptacles
have taught us the fact of

the soul in different

continual existence of

On the other

When our spiritual. sentiment supports

pell
2ye,
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stages in creation, we can not but give up
the idea of disbelieving in the theory of trans-
migration of the soul. ~ However educated and
scientific a man may be, he is always liable
to a creeping error. That which holds good re-
garding a man holds good also regarding a
nation or a sect.

The soul, according to Chaitanya, is an
atomic part of the Divine soul.
sort of God’s power to produce beings who are
spiritual in essence but liable to be enthralled
by ‘Maya’ when they forget their position as
eternal servants of the Deity. God here is
compared with the sun and the souls are saiq
to be the atomic portions of that sun’s ray,
unable to stand freely unless they are pro-
tected by another competent attribute of God’s
power. By the word partis not meant to

be portions cut out of a piece of stone by the”

axe, but is meant to be like one. lamp lighted
from another, or gold produced from an alche-
" mic stone as believed by the ancients, The
souls are also compared with separate atomic
emanations of the burning fire, Each soul
has drawn from its fountain-head a propor-

B

* : Ka small proportion of the free will

Itisa X _ \
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! tionate share of the attributes and consequently
These
souls are naturally located between the ‘chit-
jagat’ and ‘Mayik-jagat.’ Those who chose
e * °  to serve their God were protected from fall
by the interference of the hladint attribute
. of the supreme ‘chit-shakti.  They have
{ been admitted as etenral servant of the
/ Deity in various ways.  They know not the
'ﬁroubles of maya and her Karma-Chakra ox the
l rotative principle of Mayic action and its result.
Those who wanted to enjoy were grasped by
! Maya from the other side. They are in Maya"s
“ Karma-Chakra ending only when they again
\ ee their original position as servants of the
1\ Deity.  These souls whether liberatad from
‘h Ma yn. or enthralled by her are sepa.ratg respon-
i sible beings depending on the Delty.' Hal.‘l
q's. the Lord of Maya who serves Him at His
plea:u're. The soul or Jiva is so constructfad
| as to be liable« to be enthralled by Maya in
| : unassisted

sonsequence Of want Of pOWeI When
conseq

by the Hiadini Shakti of the Deity.
3 there is a natural

between God and Jiva which nq»pant,helsﬁg

and inherent distinction
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manouvre can annihilate. Please avoid the mis-
leading question “ when were these Jivas #
created and enthralled?  The Mayic time has
no existence in spiritual history because it lras
its commencement after the enthralment of
Jivas in matter and you can not therefore
employ Mayik chronology in matters like
these.

5° Certain souls are engrossed by PrakritiX_
or illusory energy. Prakritt, God’s Maya, Pra-
dhan, Prapancha and Avidya are different
names of the same principle on account of its
different phases and attributes. Maya is
not.an independent Shaksi from the supreme
Svarup Shakti . She is simply a reflected and
outward phase of the supreme Power sgrving
God in executing His penal orders on those
who become ungrateful to Him. In fact
Maya is in charge of God’s house, of cormaation’
Those Jivas who in abusing their free will,
. forgot that they were eternal servants of the
Deity and thought of enjoying for themselves
were grasped by Maya for their penal servitude

and correction. Maya has three attributes &~

Satwa, Raja and Tuma; Those attributes

HIS LIFE AND PRECEPTS. 3t

are just like chains used to tie up the
ungrateful souls. Maya then applied a
double case on the spiritual form of the
soul.  The double case is described by the
words Jinga and sthhul. The Mayik existence \
has twenty four substances; the five elementsi—
the earth, the water, the fire, the air, and the
firmament; the five properties :— the sound,

. the touch, the sight, the taste and the smell

and ten Indrias iethe five senses; the eye, |
the ear, the nose, the tongue and the touch |
and five working organs such as hands, legs &c.
These twenty form the sthkulor outercase. The
mana, the buddhi, the chitta and the ahankar ‘i‘
i e the mind, the understanding, the attention ﬂ
and_the perverted ego, compose the linga deha

or the inner case. 'Fhen after encasing the |
spiritual form of the ‘soul, Mayfa, emplo}fs
the_fallen souls to work.  Mayik w'ork is
composed ofe Karma, Akarma and Vikarma.
Karma is conventionally good action done
to obtain punya or virtue such as perfor-
mance of duties enjoined by the Vw-
dharma of the smartas.  Akarma is ommission

to do duty. Vikarma is sin or Crime. mela"' 2
.0 d o= oAtod FLT
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procures heavenly elevations up to the Brakma-
Jok. Akarma gives an unpleasant state on
earth. Vikarma hurls down souls to hell. The
fallen souls travel from body to body with their
Zinga deha doing Karma or Vikarma, xising up
to the heavens and again coming down at the
exhaustion of their virtues, going down to
hell and, after suffering punishment, again
vising up to the platform of work. Thus the

state of the fallen souls is deplorable in the”

extreme. There they enjoy and suffer, massacre
and murder, and go on in this state, some times
smiling as princes and some times ruing as
sufferers. ~ The world is therefore
or a house of correction and not a place for

a prison

enjoyment as some people assert.

6° Certain souls are released from the grasp
of Prakrite.
mayik existence from time out of mind exper.i.sgv

Jivas are travelling in the path of

ing all sorts of pleasure and pain. , "How to get
: No,
dharma, performance. of duty, yog, devolopement
of powers of the sthhul and the linga, Sankhya,
or the division of substances under their cate-

rid of this unpleasant state of existence ?

gories and simple knowledge that one is a

F L
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spiritual being, and Vairagya ( abnegation )
giving up all enjoyments in the world, are not
the proper means by which one can actually
get what he wants. When a man comes in
contact with a Vaishnav, whose heart has been

melted by Hari-bhakti rasa, it is then that he

loves to imbibe the sweet principle of Bhakti
by following his holy foot steps, by constant
study of Krishna bhakti. He slowly washes off
his mayik condition and in the end obtaining
his true nature he enjoys the sweetest unalloyed
rasa which is the ultimatum of the soul.  Saz-
sanga or the company of the spiritual people
is the only means to obtain the ultimate ob-
ject of man. Bhakti is a principle which comes
from soul to soul and, like electricity or magne-
tism in gross matter, it conducts.itself from
ene congenial soul to another. The principle
of Bhakti is sincere and entire dependence on
the Deity in every act of life. The principle

of duty is no part of Bhakti as it acts as grati-

tude for favor obtained and it works like an
obligation which is contrary to natural love.
The principle of morality in the mortal world,
though good in its own way, does scarcely
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give spiritual consequence in the end. Faith ; :
in the supreme beauty of the Deity, a desire & 'Y ectly .useless. 'the-VefIa,z:a go some times to
for the eternal unselfish service of that establish t'hat Jiva is distinet from the Deity,
Being and a consequent repulsion of every y and some times that Jiva is the same as the Deity.
other thought of pleasure or self-aggrand ze- T In e the Vedas always tell the truth.
ment are the three principles which constitute leva 5 s1multaneousl§7 (.hstmet from and ident-
Jradha or actual hankering after Bhakti. 1031_ Wlt}} God. Thls'lsnot unflerst'ood by tl}e
Bhakti by nature is ananya or exclusive. Is & ratlol‘lahst. 4 Hence it mus; be said that in
it chance then which brings Bhakti ? No, }’1 o (TETTR of his i ‘beyon hun%an compre-
Sukriti or good work is the prime moving Whenmon, God s d'lstm(.)t fror.n Jiva ar.xd -
principle.  Good work is of two classes.  One vs.rorld, and agam identical with them at a}l
class, passing as morals, includes those works i times. The Velanta teaches us the Sakti- pari-
The namvad and not the erroneous Vivartavad of San-
karacharya.  Sankar’s teachings are explained

in different ways. ~Some say that the ‘world

and Jiva have emanated from God and others

establish that Jiva and the world are but de-

; volopments of the God-head. SanKar in order
e e to avoid Brakma parinam i e transformation of the
GSanead intto the world establishes that Vyas
teaches us Vi'vgrtavad which is this, that God
undergoes no change whatever, but it is Mays
which covers a part of the Deity, ( Just as a

W pot enclosesa part of the firmament ) creates

which bring virtue and aggrandizement.
other class of good work includes all acts
which have a tendency to bring spiritual cul-
ture.  This latter class of good work or sukrits
brings one in contact with a sincere Vaishnav
from whom the man at first imbibes sraddia
or faith in spirit and being then capalg of®
receiving Bhakti obtains a flash «of that prin-

Guru of the man. -

7° All spiritual and material phenomena
are Achintya Bhedabhed prakash of Harxi the -
Almighty. Metaphysical discussions are per- "r

ignorance, while in fact nothing else than ©

the world; or that God is reﬂ_ectad on amdgu or
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has yet come to existence.  These are worth-
less and abstruse arguments. It is plain that
the Vedant teaches us that God is unchangable
His
power alone creates Jiva and the material
world by its own parinam ( modification ) .

and is never subject to modifications.

The example is in the action of the Alchemist’s

stone the power of which comes in the form \
of gold- while the stone remains unchanged.af‘w‘

Thus Chit shakts goes in the form of the chit-
jagat with all its particularities of eternal rasa
and Jiv-shakti goes in the form of innumerable
Jivas, some staying in Vaikuntha as parshadas
or angels and others moving in this world in
various shapes and forms and under very differ-
ent circumstances. Maya shakts creates numer-
ous worlds for the habitations and entertain-
ments of the fallen souls. Vivartavad is nd
doubt an error and is quite opposed toTThe
teachings of the Vedas. Now ‘Sakti parinam
vad’ alone is true and supports'the facts that
spiritual love is eternal. If Vioartavad were
true the natural consequence would be to de-

clare spiritual love to be a temporary principle.

8° Bhaktiis the only means of attaining

-

£

J/

, a4 bhakti.

[

\-r

NBhakti.
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the final object of spiritual existence, Kar'ma-
as it is, can not directly and immediately pro-
duce spiritual result. When it does, it does by
means of Bhakti. Hence Bhakti is independent
and Karma and Gyan are dependent principles.
Gyan or the knowledge, that man is a spiritual
}{eing, can not directly bring the ultimate object.
/When it does, it does with the assistance of
Bhakti, therefore, is the only means
to obtain the ultimatum. Bhaktiis thus de-
fined. Bhakti is cultivation of a friendly senti-
ment for Krishna, free from all desires other
than those for its own improvements, unalloyed by
such other ingredients as Karma and Gyan &c.
Tt will be seen that Bhakti is itself both a
feelitg and an action. Bhakti has three stages
viz  sadhan bhakti, bhab bhakti, and prem-
Sadhan bhakti is that stage of cul-
tur€ Wwhen the feeling has not yet been
roused.  In Bhab bhakti the feeling awakes,
and in Prem bhakti the feeling is fully’ set to °
action. Bhakti is a spiritual feeling tovgards
the spiritual object of love. Sadhan bhakti
is of two sorts, one is called the Vaidha sadhan-
bhakti and the other is Raganuga sadhan-
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e i
bhakti. The word Vaidha is from Vidhi ox §
rule.  Where Bhakti is to be yoused by the

rule of the Shastras, there the “Vaidhi bhakti’
works aslongas the feeling is not roused. Where
one out of natural tendency loves Krishna,
there is 2 principle called Ruag, which is no
other than a strong desire to serve the Lord of
the heart.  One who is tempted by the beauty
of this process to follow him, has 2 tendency
to cultivate his feeling for Krishna. This is
Raganugd sadhan bhakti’. This latter class
of Sﬂadhan is stronger than the ‘Vaidhi sadhan’.
Cultivation of the friendly feeling for Krishna
is performed in nine different forms.

1° To hear of the spiritual name, form, attri-
bute and lila of Krishna. £

2° To “atter and sing all those.

3° To meditate on and reiterate.all 1112;2. . N/‘ +as an obstacle to Bhakti.

4° Service of His Holy feet. |

5° Worship.

6° Bowing down.

7° Doing all that pleases Him.

8° Friendship.

9° Resignation.

Of all these forms Kirtan or singing the

-
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name &c of Krishna is the best. H.umble
knowledge is necessary in these forms of wor-
ship and fruitless discussions must be avoided.
There are some who start at the theory of
worshipping Srimurti ! Oh they say “It is
idolatory to worship ‘Srimurti’!  Srimurti is
an idol framed by an artist and introduced by
1o other than Beelzebub himself. ~ Worship-

A\glng such an object would rouse the jealousy of

-

e

od. and limit His omnipotence, omniscience
We would tell them,
Brethren ! candidly understand the question
and do not allow yourself to be misled by sect-
arian dogmas. God is not jealous, as he is
without a second.  Beelzebub or Satan is no
other than an object of imagination or the
An allegorical or
be allowed to act
Those who believe
God to be impgrsonal, simply identify Him with
some power or attribute in nature, though in

and omnipresence !

subject of an allegory.
imaginary being should not

fact He is above nature,
His Holy wish is law and it would be sacrelege
to confine His unlimited excellence by identify-
ing Him with such attributes as omnipotence

T4t

her laws and rules.
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ce, and omniscience,— attributes
~ which may exist in created objects such as time
space &c.  His excellence consists in having
~ in Him mutually contradicting powers and
‘attributes ruled by His Supernatural self.
He is identical with His All-beautiful person,
having such powers as omnipresence, omni-
science and omnipotence, the like of which can
not be found elsewhere. ~ His Holy and perfecgk
person exists eternally in the spiritual world
and at the same time existing in every created
object and place in all its fulness. This idea
excels all other ideas of the Deity. Maha-
prabhu rejects idolatory as well, but considers
Srimurti worship to be the only unexceptionable
means of spiritual culture. It has been shewn
that God is personal and All-beautiful. Sages
like Vyas and others have seen that beauty «n
their soul’s eye. They have left us descriggjons! =~ ‘s
Of course word carries grossn.es.s of matter.
But truth still is perceivable in those descrip-
* tions.

~ According - to those descriptions one
delineates a Srimurti and sees the great God
of our heart there with intense pleasure !
Those

[‘ g?  Brethren! is that wrong or sinful 2

S

who say that God has no form either material

HIS LIFE AND PRECEPTS.

A or spiritual and again imagine a false form for

worship are certainly idolatrous, But those who
see.the spiritual form of the Deity in their soul’s
eye, carry that impression as far as Ppossible
the mind and then frame an emblem
satisfaction of the material e;
study of the higher feeling 0 m
idolatrous, ~ While seeing & ‘Srimurti’ do not
even see the image itself but see the spirjtual
model of the images and you are a pure theist.
Idolatory and ‘Srimurti’ worship are two
different things; but my brethren ! you simply
confound one with the other out of hastiness.
To tell you the truth, Srimurti worship is the
only true worship of the Deity, without which
you can not sufficiently cultivate your religious
The world attracts you through
your senses and as long as you do not see God
in the objects” of your senses, you live in an
awkward position which scarcely helps you in

feelings.

procuring you your spiritual .elevation. Place
a Srimurti in your house.  Think that God
The

Almighty is the guardian of the house.
food that you take is His Prasad. The flowed
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and scents are also His Prasad.  The eye, the

ear, the nose, the touch and the tongue all &

have a spiritual culture. You do it with a
holy heart and God willknowit and judge you-by
your sincerity. ~ Satan and Beelzebub will have
nothing to do with you in that matter !~ All
sorts of worship are based on the principle of
Srimurti. Look into the history of religion
and you will come to this noble truth.
Semetic idea of a patriarchal God both in the
pre-christian period of Judaism and post-christ-
ian period of Christanity and Mahamadanism is
nothing but a limited idea of Srimurti. The
monarchic idea of a Jove amongst the Greeks
and of an Indra amongst the Arian Karma-
kandis is also a distant view of the same princi-
ple. The idea of a force. and Jotirmaya Brakma of
the meditators and a formless energy of the
Shaktas is also a very faint view of tfe Sriv
murti . In fact the principle,of Srimurti is

the truth itself differently exhibited in differ-

ent people according to their different phases
of thought. Even Jaimini and Comte who
are not prepared to accept a creating God,
have prescribed phases of the Sri-

certain

Theks.

e
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murti, simply because they have been impelled
»,',i by some inward action from the soul! Then
again we meet with people who haveadopted the

Cross, the Shalgram shila, the lingam and such-

like emblems as indicators of the inward idea

of Srimurti. Furthermore, if the Divine com-

passion, love and justice could be portrayed by

the penciland expressed by the chizel why should
#4100t the personal beauty of the Deity embracing
all other attributes be portrayed in poetry or in
picture or expressed by the chisel for the bene-
fit of man?  If words could impress thoughts,
the watch could indicate time and sign could
tell us a history, why should not the pieture
or figure bring associations of higher thoughts
and feelings with regard to the transcendental
beauty of the Divine Personage? .

. Srimurti worshipers are divided into two
Plaggegm the ideal and the physical. Those of
the physical school are entitled from theu' cir-
cumstances of Ife and state of the mind to
establish temple institutions, Those who are
by circumstance and position entitled to wor-

£ chip the Srimurti in mind have, with due defer-

ence to the temple institutions, a wndamy 0

-
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worship usually by sraban and kirtan, and thexr

church is universal and independent of caste &

and colour. Mahaprabhu prefers this latter class
and shews their worship in his Shikshastak,
printed as an appendix to this book. Worship
then without intermission with a feeling of
resignation and in a very short time you will
be blessed with prem.

9° Prem in God is the final object of spirit- Ag,

ual existence. = The Karma-margis declare
that enjoyment in this world and in the Heavens
hereafter is all that a man requires. Karma
or action is of two sorts i. e. Karma done with a
view to obtain a material result and Karma
done with a view to please God. With the
Karma-margis both sorts of Karma have the
object of procuring enjoyment. God is worshlped
simply to grant enjoyment. Here is the line of

demarkation between bhakts and karma. Jz’/z‘:k/i‘

aims at procuringithe principle of priti or prem-

_ bhakti as the final result of all action; while

karma aims at self«enjoyment as the uhnm.num
of action. The Gyan-margis on the other hand
cultivate Gyan or spiritual knowledge to obtain
mukti or salvation as the final aim of such cul-

-

‘e

|
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tivation. Mukti m‘éeﬁned o {of two sorts.

g\ In one sort of mukti total absorption of the soul

in God is effected i.e.the annihilation of the sepa-
rate existence of the soul er In the other
sort of mukti the soul stands eternally separate
from God and when salvation ta)ggues}bthe soul
goes to ‘chit-jagat’ obtaining %iya Fre

or  resi-
dence in the ckit region of the Deity, samipya

. T residence closely by the Deity, sarupya or

attainment of a spiritual form like that of God
Himself, and sarsti or attainment of powers simi-
lar to the powers of God. The latter class of mu-
kti is ingvitable when it pleases the Almighty to
grant E%gﬁﬁ%w. But then after obtaining
that mukti we serve God with priti or pure love.
The first sort of mukti is rejected by the bhaktas
as not worth taking, }ncomeqqﬁﬁ;?cr: of its ten-
dency to anmbdjate the highest pfmeiple of love.
* The sgeond class of mukti cannot be the ulti-
mate object ‘ag it acts like antinte con-
dition of the soul, priti there mtﬁ ul-
timatum. Mukti, therefore, must be tulted as

an intermediate result of ourepmtud'ﬂﬁenthrd-

ils the ddtion of spirit tivation, b

ml&qﬂtl
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a stn;ng:} desire for something else than the
improvement of ‘Bhakti’.
selfishness which is not in keeping with the
unselfish principle of pure ‘Bhakti.  We
must therefore cultivate Bhakti being always
from the two contending principles i. e. a desire
for ‘Bhukti’ or selfish enjoyment and a
desire for mukti or salvation. We must de-
pend on Krishna to give us mukti or not as it
pleases Him. We must pray for continuai b
development of our religious sentiment bhakti
alone, Priti or pure love is the final object
of our own existence.

Rati as explained above is the unit of the prin-
ciple of pure spiritual love of Krishna. Mixed
up with ullash ( zeal ) it becoms priti. Priui
creates exclusive love ip Krishna and repﬁlsinn
for things and persons other than Krishna agd

His connections. When the idea that Klis}ma- P
- .

is my own is added to prits it .hc'cnm(a.u prem.
Here commences the idea that God is my own
* Lord and I am His, servant. Add confidence to
g,
Here

prem and it becomes pranay. arises the
relation of friendship with Krishna.

In pranay
Add to

the idea of respect loses its hold.

It has a tint ofq

-
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pranay the idea that Krishna is my exclusive
and dearest object of love and it curiously turns
out into man. Krishna with all his greatness
and power exhibits a sort of submission to it.
Excessive melting of the heart being added, prem
turns out to be sneha. Here ensues the relation
of a son and parents, between Krishna and
the worshiper. In this stage too much weeping

Afor Krishna, want of satiety with communion

uL[,(

-

and a desire to watch the interests of Krishna
naturally occur. Desire added to sneha is rag.
In this stage a moment’s separationis unbearable.
Here commences the relation of husband and
wife between Krishna and the worshiper. . Dis-
tress attending upon want of mutual interviewis
happiness. Rag again seeing its object as new at
every moment, and being itself ney at every
moment, converts itself into anurag. In this

* stggegeciprocal subjection and a strong desire to
accompany the lover everywhere are the princi-
pal features. Anurag infinitely rising in an as- .
tonishing state, amounting as if to madness,
becomes mahabhab. This istindescribable! From
pati to mahabhab, theiwhole principle is what w
have called sthayi-bhab. Added to ‘
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anubhab, swatika, and sanchari the sthayi-bhab
becomed Krishna- prem rasa the eternal extacy
or bedtitude.
SWe have a perverted picture of this noble
sasa in human life, as human life in the thral-
Vdom of maya is but a perverted reflection
of the spiritual life. When the soul alone

%

o

-

acts towards its proper object, the spiritual

hero Krishna, the rasa is pure: when the
mind - and the senses act upon a Wrong
object, rasa is degraded and becomes hat-
able. The perverted rasu gives clue to the
idea of the noble spiritual
in general; hence
criptions

rasa  to man
these arguments and des-
have been attempted in words
which correspond with words directly meaning
the features of the perverted rasa. We ask our

readers to take care to make a nice distinction

e

) »' ‘(
between spirit and gross matter, othewwvisg a*, = -

fall is inevitable. .

One who studies the name, forme, attributes
and the /ila of Kirishna as described in the
Srimad Bhagavat with a :-inw'r;' heart, mind
and strength in the company of one who has
vealized the spirit, is expected to know it by

21

-
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the influence of bAakzi. One who is apt to ra-

R tionalize everything closely does scarcely aquire

the truth in matters of spirit, as by law of Ged
reasen in its present state can never reach the
sphere of the spirit.

It is needless to go further on this subject.
Those who will have the opportunity to go as far
as we have stated, will make a further enquiry

»l om their heart and the All-Beautiful Lord

will then help them to realize the spirit and to
rise higher and higher in its realm. But as
long as the mind is confounded with spirit there
is no way to rise beyond matter and its re-
lations. YThe great mistake that most of the
western philosophers have generally made is to
ﬁ&n.tify the mind, the perverted ego (whankar)
with the soul or spirit.. We are sorry for that.
. To summarise man in his present state has
principles in him,— (i) one
sthhul principle or gross matter oomposiyngvhis
body, (i) the linga principle or SM
natter appearing in the form of mind, attention;
rationality and the perverted ego by Wh"” :

one cpnfound ;th:melf with the ma?erial
This -ﬁx’\?%}: ,u caused by the infl

.

tgreom di fft.-, rent

-
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maya or the illusory energy with the object
of correcting the soulin his wrong intention
to enjoy, in consequence of forgetfulness of his
nature as God’s servant. (iii) Man in fact issolely
independent of maya and her connections. The
only way to getrid of the present difficulty
is the influence of pure biak#i imbibed from a
true bhakta.  Bhakii as a means, elevates
the man upto the All-beautiful Krishna and
again, as an end, maintains him with eternal
Krishna- prem.

While located in the mayik world man
must live peacefully with the object of cultivat-
ing the spirit. In his soceity he must lead a
pure life. Avoid sins and do as much good
as he can to his brother man. “Me must be
himself humble, bearing- difficulties of life with
heroism, must not brag of any goodness or grands
eur, he has and must treat every one with res-
pect due to him. Marriage with aview to

pna(:v-
fuland virtuous

life and with a view to procreate
Lord is a good institution for a
Spiritual cultivation is the main
objeet of life, Do everything that helps it and
abstain from doing anything whic

Vaishnap,

h thwarts the

4
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cultivation of the spirit. Havea strong faith
that Krishna alone protects you and none else.
Admit him as your only guardian. Do every-
thing which you know that Krishna wishes you
to do and never think that you do a thing inde-
pendent of the Holy wish of Kji Do all
that you do with humility. “Always remember

that you are a sojo}}an is world and you
must be prepared for your own home. Do your
duties and cultivate bhakts as a means to obtain

the great end of life, Krishna-priti. %
your body, mind and spirit in the se o

the Deity.. In all your actions, worship your
Great Lord. 3
Thus we have laid before our English-knor-
ing readers a summary of Mahaprabhu's life
and .procopts. If it be mecessary we shall tr'y to
supply more information treating these subjects
s in English in a short time. -
i O]ﬂ gentlg readers will now find that Qm'
tanya Mahaprabhu predched pure moM
and chased out idolatory. We have slmm t
rikes''a nice distinotion between Srimurts

idol-

he makes®a n
worship and idolatory. He tells us that

atory is the worship of things o,nd persons
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are not God himself. = When the sanyasis
of Benares addressed him as the God almighty,
Mahaprabhu told them that it was the worst
of sins to address a Jiva as God. And again
he has several times denounced the worship of
a form or immage other than the true immage
of God (after which man was created). Its re-
presentative emblems are to be used in worship

as offering the true immage of the Deity. God Jas

is one without a second. “There is none to vié
with Him” is the moto of Mahaprabhu's
religion.

It will also be seen that Mahaprabhu shewed
in his character, and preached to the world, the
purest morality as an accompaniment of spiri-
tual improvement. Morality as a matter of
course will grace the character of a bhakta, 1f
itisnot seen in the character of one who presens

bimself as a  Krishna-bhakta, his sincerify may."
- it -

be doubted. )
There are four classe of thoughts viz atheistic
" pantheistic, indifferent and theistio, Chaitanya’s
religion rejects the first three :m'innimi(-n]. to
religion. He preaches pure theism alone and
advises men to avoid the three others,

X

..

X

—<
-
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He preaches that Varnasram-dharma in-
cluding the institution of caste is simply a
social institution introduced by the Rishis to
do- good to man in society. They should be
allowed to decorate the Aryans as long as they
do not oppose spiritual improvement. By send-
ing Pradyumna Misra a rigid Brahmin to
Ramananda Rai for spiritualisation, he has
shewn that one who is aware of Krishna-tatwa
may be a guru, be he a Shudra, Brakmin or Sa-
nyass.

He preaches equality of men in the en-
joyment of the spiritual aggrandisement. He
preaches universal fraternity amongst men
and special brotherhood amongst Vaishnavs,
who are according to him, the best pio-
neers of spiritual improvement. He preach-
eg that human thought should never be allowed
«to be shackled with sectarian views. He tells
us that a mhn, should earn money in a right

way and sincere dealings with others and their

masters, but should not immorally gwin it.

When Gopinath Patnaik, one of the brothers t::

Ramananda Rai was being punished by
Raja for immoral gains, Chaitanya wa

-
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who attended upon him to be moralin their
worldly dealings. e

In his own’early life he has taught the gri-
hasthas to give all sorts of help to the needy and
the helpless, and has shewn that it is necessary,
for one who has power to do it, to help the edu-
cation of the people, specially the Brahmins who
are expected to study the bigher subjects of
human knowledge.

The religion preached by Mahaprabhu is
aniversal and not exclusive. The most learned
and the most ignorant are both entitled to em-
brace it. The learned people will accept it
with a knowledge of sambandha-tatwa as ex-
plained in the categories. The ignorant have
the same privilegezby simply uttering the name
of the Deity and mixing.in the company of ;mre
Vaishnavs. The principle of kirtan invites, ag

the future church of the world, all clages of o,

men without distinction of castg or clan to
the highest cultivation of the spirit. This
* church * it appears, . will extend all over the
world and take the place of all sectarian
churches, which exclude out-siders from the
precinets of the mosque, church or the temple.
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‘(bo Chaitanya as a teacher has taught man
th by precepts and by his holy life. There is
scarcely a spot in his life which may be made
the subject of criticism. His sanyas, his sever-
ity to junior Haridas and such like other acts
have been questioned as wrong by certain per-
sons, but as far as we understand, we think, as
all other independent men would think, that

Nose men have been led by a hasty conclusion

or party spirit.
Chaitanya was an undaunted hero in the exe-
cution of his resolutions. When he was told by
some malicious Brahmins that the Emperor had
been sending an army against him, he said” he
wished that the reigning princeshould take cog-
nizance of what he was doing. He was amiable
to every body and stern in the discharge cf his
July. Bramhananda Bharati, a religious bro-
heb Bharati, his guru, appeared to
him in a tiger’s skin. He would not bow down to
him until he gave up the skin-dress and wore a
linen koupin and eahiroash. He said that the
person before him was not the Bharati. How
ia it that his guru should puton an animal’s
okin? The sanyasis should not support the

-
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ing of beasts for the sake of their use. Bharati

understood that Chaitanyadid not like that and ®
changed his cloth;and Chaitanya bowed down to
him in shewing his respect to his gurw’s brother!
Chaitanya pressed on his desciples to enter
into the spirit of the sastras without confining
in the words themselves. Pandit Devananda did
1ot understand the spirit of bhakti while read-
ing the Bhagabat, but when he understood the ¥
spirit, Chaitanya embraced him and pardoned
him for all that the Pandit had done before.
Chaitanya was a jolly being throughout his

+

life. Though descended from the Eastern Ben- g -

gal-people, he joked with them while a young
boy in such a manner that they became angry
with him.  While Ballava Bhatta (a pandit of
great renown) brought” an improved comment-

ary of the Bhagabat to shew him and said that
he would not submit to Swams (Srjdharetwacseee
the Lord said it was an unchaste woman who i

alone disregarded her swami Thusband). This
~ &)

wae a taunt which mortified the Pandit and
|

-

dmsufuied him from uttering disrespectful ex-
pression about Sridhar Swami, the commenta-
tor of the Bhagabat,
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We leave it fo our readers to decide how to

A deal with Mahaprabhu. The aishnavas have

accepted him as the great Lord Krishna him-
self. Some have considered him as a bhakta-
avatar. It is at the request of some oaishnavas
that we have composed the Smaran Mangal vers-
es in the form of a prayer for daily recitation at
the time of worship. Those who arenot prepar-

w&d to gowith them, may accept Nimai pandit as

a noble and Holy teacher. That is all we want
our readers to believe. Readers! if you are in-
clined, after a study of these pages to identify
Chaitanya with Krishna, we would beg you not
to accept him as God incarnate, for we think
that God need mot be in a carnal coil like
the fallen men. His supreme power can bring
Him down to the nether world with, all His
glory and particularities without the assistance
J'd;e jwwer , energy— Mayd, who has created
the material cod. If we believe otherw'fs? we
would commit the sin of lowering His spiritual -

]) o 5 . .
"W jon if youdonot believe his

We make no objet
i demonstrate «
miracles as miracles alone nev::d oem .

Gnl“l(‘{ld- Dcmom like B&Ylll
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also worked miracles which do not prove that -

they were Gods. It is unlimited prem and its
overwhelming influence which could be seen in
none but God himself.

Noble Readers! pardon us for intruding on
you with these pages. As servants of Chai-
tanya, it was our duty to propagate His su-
preme teachings and in doing a duty we are en-

titled to pardon for any trouble we have given’

you.- We are natives of Bengal and in couching
our words in a foreign language we might have
been liable to mistakes for which you will
please forgive us.

In conclusion we beg to say that we should
be glad to reply to any questions which our
brethern would like to address us on *these
important subjects. We feel great interest in
trying to help our friends to seek in the way tg

Spiritual Love, -
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